Jesus was accused of being possessed by Beelzebul 
. German speaking scholars have used a particular perspective of this approach for the study of the historical Jesus (Ebertz 1987; Modritzer; Theissen 1996) and the early Christian movement (Theissen 1989 and Ebertz 1992 ). (Pfohl: 20) . Modem . Following the path opened by the above mentioned studies, in this paper I will use the social study of deviant behavior to understand one negative label attached to Jesus by his adversaries, and also his own reactions to it. As a test-case I have chosen the passage describing the &dquo;Beelzebul Controversy&dquo; (Yates: 43) . They should be understood in the framework of the activity of Jesus as an exorcist, an activity widely attested in the Gospel tradition (Twelftree) . On and one in Luke (17) (18) (19) (20) (21) (22) (23) Jesus (1980:109-14 (Q 11:19-20, 23 (89) (90) . This proposal basically matches other attempts to explain the history of the composition of the Q version (Schirmann: 574), and its final redaction according to ancient rhetorical techniques (Crossan 1983: 184-91; ).
This compositional process shows that Mark, Q, and the traditions behind them rely on a wider oral tradition (Humphries 1993: 127 (1983: 188-90 ).
Malina and Neyrey have shown that these conditions can be found in the deviant career of Jesus (1988: 45-46 In the world of Jesus there were two social domains: the public (political) and the private (familial), and in both there were people under constraints of abusive authority. In the kinship context persons subject to the authority of the paterfamilias, and especially women, were more likely to resort to demonic possession to soften the tensions of patriarchal authority (9) (10) (11) (12) (13) (14) (15) (16) (17) (18) (19) (20) (21) (22) (23) (24) (25) (26) (27) (Q 11:17-19) and says that the casting out of demons is part of hostilities against God's enemies and a sign of the coming of God's kingdom (Q 11:20) . Hence his exorcisms must be interpreted as a victory over the strong man and his house (Mark 3:27 (Q 10: 18) . Some have seen in this saying an early account of the vision of Jesus' call by God 
